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(OBJECTIVES |

To prom(!te original scholarship on issues related to all aspects of
religion.

@

Commitment to academic exploration, analysis and interpretation.
Exploring the interplay between religion, society and culture.

Minimising the misunderstanding, misinterpretations and
prejudices based on one’s religion.

Encouraging students towards critical conversations in the field.
Exploring dynamics in the history of the religion.
To help in bridging historical and contemporary discourses.

Promoting communication of ideas between scholars of different
disciplines.

To educate and inform the youth, thus bringing out.
Maximum potential in the generation to follow.

Alerting the scholars and students towards the challenges the future.

DISCLAMER

THE OPINION EXPRESSED IN EACH ARTICLE IS THE OPINION OF ITS AUTHOR
AND DOES NOT NECESSARILY REFLECT THE OPINION OF E-JOIS.
THEREFORE E-JOIS CARRIES NO RESPONSIBILITY FOR THE OPINION
EXPRESSED THEREON ANY FORM OF REPRODUCTION OF ANY CONTENT OF
THIS E-JOURNAL WITHOUT THE WRITTEN PERMISSION OF THE PUBLISHER
IS STRICTLY PROHIBITED ALL RIGHTS RESERVED.
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PRESIDENT'S NOTE

I I Yhe Department of Islamic Studies remains deeply

dedicated to fostering vibrant intellectual

discourse and rigorous critical inquiry within the
field of Islamic scholarship. I am pleased to introduce this
latest edition of E-JOIS, is dedicated to exploring
Prominent Centers of Knowledge Production in the
Muslim World: A Historical Analysis.

This issue delves into a diverse range of interdisciplinary
themes, reflecting the vast intellectual history and enduring
legacies of Islamic civilization. From early institutions of
translation and imperial courts to renowned regional hubs of
learning, the Muslim world played a pivotal role in shaping
religious thought, scientific inquiry, philosophical
discourse, and literary traditions. These academic centers
not only preserved classical knowledge but also generated
groundbreaking advancements across theology, medicine,
astronomy, and literature—facilitating a profound exchange
ofknowledge between East and West.

By bridging historical wisdom with modern realities, the
articles featured in this edition contribute to a deeper
understanding of institutional structures and their
relevance to contemporary scholarship. I extend my
R R sincere appreciation to the esteemed scholars whose
" contributions enrich this publication. Their dedication to
(lgc':i' ggct;ld;zg{g;gmﬂ:; knowledge strengthens thq foundations of Isla;nic
Languages, HoD & President, scholarship. My heartfelt gratitude also goes to the editor,
Bazm-¢-Tahqeeq/E-JOIS) sub-editor, managing editor, and editorial team members
for their meticulous work in curating this edition, ensuring
that E-JOIS remains a beacon of scholarly engagement.

As we continue this journey of discovery and reflection,
may this issue inspire thoughtful discourse, historical
awareness, and a renewed commitment to intellectual
growth. May the wisdom within these pages serve as a
guide in navigating the complexities of our contemporary
world, fostering a society rooted in knowledge, justice,
and compassion.
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Dr Mohd Khalid Khan

(Advisor)
E-JOIS & Bazm-e-Tahgeeq

ournaling has long served as a profound medium for

reflection, self-expression, and intellectual clarity.

Whether utilized for personal growth, creative
discovery, or simply documenting the human experience,
it provides a versatile space for thought.

Throughout the past year, Bazm-e-Tahqeeq (Research
Scholars Association) of the Department has remained
dedicated to fostering a culture of academic excellence,
critical inquiry, and innovation among our scholars.
Among its key achievements this session, the release of
the e-journal E-JOIS stands out as a major milestone.

I am delighted to witness the realization of this project and
extend my heartfelt congratulations to the editor and the
editorial board for bringing this publication to fruition.
The multidisciplinary scope of this issue is both timely and
vital to contemporary academic discourse.

I strongly believe in the transformative power of scholarly
creativity, and I take immense pride in the talent and
commitment demonstrated by our rescarch scholars.
Through their diligent efforts, they have turned E-JOIS
into an active canvas for intellectual exploration and
dialogue.

Once again, I offer my warmest congratulations to
everyone involved in creating this edition. May it stand as
a reflection of our department’s commitment to scholarly
excellence and inspire future generations to continue
expanding the horizons of knowledge.ociety rooted in
knowledge, justice, and compassion.
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Mohd Akram
(Editor E-Jois)

Edntor's N@ {

Islam, with its Inception, decentralized knowledge and
encouraged its followers to acquire, process, and reproduce it
to serve mankind. Muslims proved to be true friends of
knowledge and wisdom; they contributed remarkably to the
human legacy of intellect by preserving and expanding earlier
sciences, translating them, and leading to the discovery of the
unknown. They transformed the world they inherited and
managed to transfer this legacy to their posterity through the
institutionalised system as they built centres for translation,
learning, and preservation.

It is a privilege to present this latest issue of E-JOIS, dedicated to
exploring "Prominent Centers of Knowledge Production in the
Muslim World: A Historical Analysis." This edition reflects our
deep commitment to examining the rich intellectual history of
Islamic civilization and understanding the institutional spaces
that shaped global thought.

Throughout history, hubs of learning across the Muslim
world—from early translation movement circles to imperial
court academies—served as vibrant centers for scientific
inquiry, philosophical reflection, religious studies, and literary
innovation. These institutions preserved classical wisdom while
simultaneously pioneering transformative breakthroughs across
disciplines, creating an enduring bridge of knowledge between
East and West. By examining the legacy of centers across the
Andalusian, Samanid, Ghaznavid, Seljuk, Mamluk, Timurid,
Mughal, and Ottoman eras, this issue aims to contextualize their
institutional structures, scholarly outputs, and historical impact.

I extend my deepest appreciation to the scholars whose rigorous
research made this volume possible. I also want to commend the
editorial team and Bazm-e-Tahqeeq for their dedication to
bringing this publication to life. May these pages spark
meaningful academic discourse, encourage interdisciplinary
inquiry, and deepen our appreciation for the historical
foundations of global scholarship.

_ E~JOIS - ISSUE NO. 06 | Mar. to Jun. 2026 -




Translation Activities in the
Delhi Sultanate: Special reference of

SIKANDAR LODXK

Abstract

he Translation Movement during

the Delhi Sultanate played a
significant role in the transmission of
Indian knowledge to the Persian-
speaking world. Through the translation
of Sanskrit texts into Persian, Indian
achievements in medicine, astronomy,
literature, and philosophy became
accessible to Muslim scholars and
administrators. This movement
promoted intellectual exchange and
strengthened cultural interaction
between Indian and Islamic traditions.
Delhi Sultanate's court evolved into a
vibrant center of learning and cultural
dialogue. The Sultans highly valued
education and actively promoted the
education and translation of Sanskrit
manuscripts into Persian, the

® Mohd Saqib
Research Scholar

Jamia Millia Islamia, New Delhi-25

administrative and scholarly language
of his empire. These translations went
beyond mere literal conversion; they
involved thoughtful reinterpretation
and adaptation, alighing Indian medical
concepts especially those based on
Ayurveda with the philosophical and
scientific perspectives of Islamic and
Persian scholars. The translated works
encompassed a broad spectrum of
medical knowledge, including herbal
treatments, surgical procedures,
diagnostic methodologies, and
theoretical frameworks on health and
disease. This initiative extended the
reach of Indian medical science far beyond
the subcontinent, stimulating a fruitful
exchange between Indian and Islamic
healing traditions. Such intercultural
interactions significantly influenced
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medical practices in Central Asia, Persia,
and later under the Mughal dynasty.

Translation Movement of the Delhi
Sultanate served as a bridge between
Indian and Islamic civilizations. With
special reference to Sikandar Lodi, the
translation of medical texts played a crucial
role in preserving Indian medical
knowledge and integrating it into the wider
Persian intellectual tradition.

Keywords: Feroz Shah Tughlaq, Sikandar
Lodhi, Translation, Sanskrit texts,
Medicine, Tuti Nama

Introduction

The tradition of education and learning has
existed in India since ancient times. Indian
sciences and intellectual traditions were
not only recognized by the wider world but
were also disseminated through
translations into various languages.
Whether it was the Panchatantra,
Brahmasphutasiddhanta, or the Sushruta
Samhita, Indian knowledge made a
significant contribution to global
intellectual history. Scholars and rulers
across different civilizations benefited
from these works and ensured their
preservation by translating them into other

languages.

Among the various franslation movements
in history, the Abbasid period achieved an
unparalleled level of excellence. However,
other states and dynasties also made
noteworthy contributions to the promotion
of translation and scholarship. Following
the Mongol sack of Baghdad in 1258 CE,
the Abbasid Caliphate collapsed, and its
intellectual institutions were dispersed.
Consequently, many scholars, theologians,
and men of learning associated with the
Abbasid court sought refuge in other
regions. At this very moment, a new and
powerful political authority the Mamluk
Sultanate of Delhi had already been
established in India.

As a result, India emerged as an attractive
and secure destination for scholars from
different parts of the Islamic world. Groups
of scholars migrated to the subcontinent in
large numbers, bringing with them diverse
intellectual traditions and scholarly
expertise. During the thirteenth century,
India gradually developed into an
important center of learning and culture.
Distinguished scholars and students
travelled from distant regions to pursue
knowledge, thereby initiating a new era of
intellectual and political development.
This period laid the foundations for India's
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growing prominence in the fields of
scholarship and learning.

Scholarly Activities in the Delhi
Sultanate

The arrival of Muslim scholars in India
began long before the establishment of the
Delhi Sultanate. Numerous Muslim
travelers, historians, and Sufi scholars
devoted their attention to the study of India
and its civilization. Among the most
significant figures of the pre-Sultanate
period was Al-Biruni, whose celebrated
work Kitab al-Hind remains one of the
most important and comprehensive studies
of Indian society, religion, culture, and
intellectual traditions.

From the very beginning of the Delhi
Sultanate, scholars and jurists enriched the
intellectual atmosphere of India through
their literary and educational confributions.
Prominent scholars of the early Sultanate
period include Razi al-Din Hasan Saghani,
author of Mashariq al-Anwar; Minhaj al-
Din Siraj, author of Iabagat-i Nasiri;
Khwaja Hasan Nizami, author of Tgj al-

Ma'asir; Amir Khusrau, author of Khaza'in
al-Futuh; Zia al-Din Barani, author of
Fatawa-i Jahandari;, Shams-i Siraj Afif,
author of Tarikh-i Firoz Shahi; and Isami,
author of Futuh al-Salatin. Since Persian
served as the official language of the
Sultanate, most of thesc works were
composed in Persian, although some
scholars also wrote in Arabic.

Translation Activities in the Delhi
Sultanate

The establishment of Muslim rule in India
gave rise to significant intellectual activity.
Numerous works on the Qur'an, Hadith,
history, literature, and other fields of
knowledge were produced. It was during
this period that translation activities also
began to gain momentum. Historical
sources indicate that several Sanskrit texts
were translated into Persian under the
patronage of Delhi Sultanate rulers, many
of whom took a personal interest in such
endeavours.

The earliest significant evidence of organized
translation activity is associated with the reign
of Sultan Firoz Shah Tughlaq (1351-1388).
One of the earliest and most influential
examples of Persian adaptation and
{ranslation was Javaher al-Asmar (“Gems of
Stories™), compiled by Imad bin Muhammad
Saghari. This work became one of the most
celebrated and influential examples of literary
translation during the period.’
Subsequently, Zia al-Din Nakhshabi
translated the Sanskrit collection
Shukasaptati into Persian under the fitle Tati
Nama (“The Book of the Parrot™). This work
achieved considerable popularity and came
to be regarded as an important contribution
to Indo-Persian literature, comparable in
significance to Kalilawa Dimna.’

1. Hosseini, Sajedeh Sadat, REWRITING THE PARROT'S TALES: NARRATIVE STRUCTURE AND
LITERARY CRAFT IN NAKHSHARBI'S TUTINAMA, DOCTOR OF PHILOSOPHY, P 12, In the
Graduate College, THE UNIVERSITY OF ARIZONA, 2025

2. IBID
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Historical accounts also suggest that Firoz
Shah Tughlaq established a translation
bureau dedicated to rendering Sanskrit
works into Persian. As noted in
contemporary sources:

“The King (Feroz Shah Tughlaq) invited
scholars and asked them to translate some
of these books. Amongst these scholars
was 'Izzuddin Khalid Khani, who was one
of the poets of the age. He versified one of
these books dealing with physical sciences
as well as ominous signs. This book was
named Dala'il-i Feroz Shahi. This book is
really bass.d on practical and theoretical
sciences.”

Following Firoz Shah Tughlag, the Lodi
dynasty particularly Sultan Sikandar Lodi
played a significant role in promoting
translation activities. The present study
focuses specifically on the translation
movement during the Lodi period and

examines its major contributions in greater
detail.

An Overview of Lodi Dynasty

The last dynasty of Delhi Sultanate was
Lodi dynasty established by Bahlol Khan
Lodi in 1451 CE. This dynasty came to an
end during its third ruler Tbrahim Lodi in
1526 CE, but the great ruler of this dynasty
was Nizam Khan, known as Sikandar Lodi.

This paper analyses the educational and
Intellectual efforts made during the reign of
Sikandar Lodi.*
Sikandar Lodi

Though Sikandar Lodi reigned very short
period (1489-1517), yet he proved himself

as a great ruler by doing great works in
different field.

Establishment of Agra city is one of the great
contributions of Sikandar Lodi. He also
played an exceptionally active role in
promoting intellectual and literary activities in
India. During his reign, Delhi, Agra, and
Jaunpur emerged as major centers of learning
where Persian language and literary

3. LIBRARIES DURING THE MUSIM RULE IN INDIA 1, Islamic Culture, Vol. XIX, No. 4, P 330,
PUBLISHED UNDER THE AUTHORITY OF H.E.H. THE NIZAM'S GOVERNMENT HYDERABAD-

DECCAN, October

4, Dr. Manu Sharma and Dr, Santosh Kumar, History of Medieval India From 1000-1707 A.D, P 146-155.
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traditions, as well as mathematics, medicine,
astronomy, Islamic studies, philosophy, and
local Hindavi literature, advanced to new
stages of development. Sikandar Lodi was the
first to establish Agra as a formal capital,
transforming it into a vibrant hub of scholarly,
cultural, and literary activity. Historians note
that the city's foundational urban and cultural
structure took shape during hisrule.
Patronage of Persian language and
Medicine.

He not only patronized madrasas, libraries,
and khangahs, but also accorded high
status and respect to scholars and poets at

his court. Evidence suggests that Persian
was strengthened as the administrative and
literary language of the state under his
patronage, and he extended unparalleled
support to court poets, scribes, historians,
and jurists. Persian literature flourished
considerably during his reign. Sikandar
Lodi himself composed poetry under the
pen name “Gul Rukhi” and wrote verses
in Hindavi an indication not only of his
familiarity with local languages and the
indigenous cultural traditions, but also of
his earnest desire to promote them.’

During his reign a Brahmin poet used to
teach the syllabus of that time, even though
he was not a Muslim, and composed the
poetry in Persian language.® Numerous
historians have recorded that Sikandar
Lodi patronized Indian music. A work on
music, Lahjat-i-Sikandar Shahi, of which
the only existing copy is in the Tagore
Library of the University of Lucknow, was
another important contribution.’

The credit for reviving Persian language in
India goes to Sikandar Lodi. During Delhi
Sultanate, the administrative positions
more specifically, the Finance Department
were managed by Hindus, and they did in
their regional languages. After Timur's
invasion, the condition of India became
highly unstable. Various regions
proclaimed autonomy, and numerous
independent states emerged. Each of these
governments promoted learning and the
arts in their respective regional languages,
such as Bengali, Dakkani, and Gujarati.

At the same time, Sultan Sikandar Lodi not
only maintained the central status of Persian
but also strengthened it further. From the
very beginning of Islamic rule, the accounts
of revenue and administrative affairs had

5. Tbid, P 989

6. Mulla Abdul Qadir Badauni (Translated by Mahmood Ahmad Farcoqui), Munatakhab al-

Tawarikh, p 213

7. S.M. Ikram, Muslim Civilization in India, 1964, P 78
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remained in the hands of Hindu accountants,
patwaris, and qanungos. Until then, they
maintained these records in local vernacular
languages. This practice proved highly
detrimental to Muslim rulers, as their
revenue assessments and administrative
transactions depended on the accounts
prepared by patwaris and qanungos, who
could easily manipulate the figures.
Sikandar Lodi sought to climinate this
disorder and issued orders that certain official
records and offices should maintain their
documentation in Persian. Consequently,
many Hindu officials were required to leamm
the Persian language.”

It is also reported that he encouraged the
Hindu population to leamn Persian in order to
qualify for appointment to governmental
offices and administrative positions. Mufti
Shaukat Ali Fahmi mentioned in his Urdu
book and I present here the English translation
“the ruler during whose reign Hindus first
began to leam Persian was Sultan Sikandar
Lodi. During his reign, Sanskrit texts were
translated into Persian. Sikandar Lodi desired
that Hindus, like Muslims, should be
employed in administrative offices; however,
they generally lacked knowledge of Persian.
Forthis reason, he appealed Hindu leaders and
strongly emphasized the need for learning
Persian,

According to Fahmi, the Brahmins
declined on the pretext of religious
obligations, the Kshatriyas excused
themselves by citing their military
responsibilities, and the Vaishyas claimed
that they were occupied with trade and
commercial activities. Ultimately, the
Kayastha community agreed to learn
Persian. In later years, highly
accomplished scholars emerged from this
community, many of whom attained great
prominence and distinction.”

Medicine

Sikandar Lodi's most significant
contribution to the field of medicine was
Tibb-i Sikandari, also known as Ma 'dan al-
Shifa’. This monumental work was
compiled by his adviser, Miyan Bhua. In
the preface to the book, Miyan Bhua
himself explains the circumstances that led
to its composition. He writes that on one
occasion he held a conversation with the
Sultan and pointed out that the properties
and effects of Greek (Unani) medicines
differed when applied to Indian patients.
These remedies had been formulated in
accordance with the climate and
environmental conditions of their place of

8. S.M. Ikram, Aab-e-Kausar, 2006, P 458

9. Mufti Shaukat Ali Fahmi, Hindustan per Islami Hukoomat, 2005, P 219-20

10. Hakim Bhua Khan, Ma'dan al-Shifa, P 3-4
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origin, whereas the temperament of the
Indian people and the climate of India were
markedly different. Therefore, he
requested, it would be more appropriate to
adopt methods of treatment based on the
Sanskrit medical texts of the region.

The Sultan approved this proposal,
whereupon Miyan Bhua undertook the task of
translating and compiling, in Persian, the
contents of several Sanskrit medical works,
including Sushruta, Charaka, Jadivkrit, Bhoj-
Bahid, Makhat, Ras Ratnakara,
Sarangadhara, Nabaksin, Chintamani,
Madhav Nidan, Chakradatta, Kaidat, and
other texts that were available to him. Miyan
Bhua further clarifies that whenever he
encountered a technical term for which no
Persian equivalent existed, he retained the
original Sanskrit term and provided a detailed
explanation. In some instances, even where a
Persian term was available, he deliberately
employed the Sanskrit expression for the sake
of clarity and exposition.

Tibb-i Sikandari is a monumental work
comprising more than five hundred pages
and was prepared at the explicit command
of Sultan Sikandar Lodi. At the outset,
Miyan Bhua states that the book consists of
a preface and three chapters. In the preface,
he discussed the utility and significance of
the science of medicine through both
rational and Islamic religious, dividing the

introduction into two discourses, While the
first chapter deals with therapeutic
practices and methods of treatment; the
second examines human temperament,
physiological conditions, and anatomical
structure; and the third is devoted to the
signs and symptoms of discases and their
corresponding treatments. "’

Conclusion

A careful reading of the history of Sikandar
Lodi reveals that he was a ruler of
considerable ability who provided stability
to the tottering Delhi Sultanate. He not only
unified the state but also strengthened its
administrative structure and governance.
Despite his stern disposition, he paid
notable attention to the welfare of the
people and made every possible effort to
ensure justice, equality, and tolerance.

For the prosperity of his subjects, he
promoted trade and agriculture and
abolished unjust and oppressive taxes. He
extended patronage to learning and
literature, supported scholars and
intellectuals, and took the initiative to
include non-Muslims into the
administrative system. In particular, the
foundation of the city of Agra and the
promotion of the Persian language are
regarded as among Sikandar Lodi's most
commendable and enduring achievements.
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The Academic and Cultural

Contributions of the

CHughals

Abstract

he Mughal Empire, which ruled large

parts of the Indian subcontinent from
the sixteenth to the eighteenth century, is
often remembered for military expansion
and political power. However, its academic
and cultural contributions were equally
significant. This paper examines the role of
the Mughals in shaping education,
translation, historiography, architecture,
painting, and courtly culture in early
modern India. It argues that Mughal
contribution was not limited to monuments
such as the Taj Mahal, but extended to
intellectual exchange between Persian,
Sanskrit, Islamic, Hindu, Jain, and
European traditions. Akbar's educational
reforms and translation bureau, the
production of major court chronicles such
as the Akbarnama and Ain-i Akbari, the
growth of Mughal miniature painting,
Jahangir's natural history interests, and
Shah Jahan's architectural patronage reveal
a complex culture of learning and artistic
synthesis, Using primary chronicles,
museum records, and modern scholarship,
this paper shows that the Mughal period

® Nagshab Nisar
Research Scholar

Jamia Millia Islamia, New Delhi-25

played a central role in producing a
composite Indo-Persian cultural world
whose influence continued beyond the
empire itself.

Introduction

The Mughal Empire was one of the most
important political and cultural powers of
early modern South Asia. Founded by Babur
in 1526, the empire expanded under Akbar
and reached a high point of imperial wealth
and cultural refinement under Jahangir and
Shah Jahan. While Mughal history is often
discussed in terms of conquest,
administration, and imperial authority, the
Mughals also made major contributions to
education, literature, historical writing,
translation, painting, architecture, music,
and manuscript culture, Their courts became
important centers of intellectual and artistic
production.

The academic and cultural achievements of
the Mughals were closely connected to

imperial patronage. Mughal emperors
supported scholars, painters, architects,

calligraphers, translators, historians,
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musicians, and craftsmen. This patronage
encouraged interaction between different
traditions, especially Persianate Islamic
culture and Indian Sanskritic, regional, and
devotional traditions. The Mughal court was
not culturally isolated. It absorbed influences
from Central Asia, Iran, India, and Europe,
and transformed them into a distinct imperial
style. Cambridge University Press describes
the Mughal court as one in which
ceremonies, music, poetry, paintings, and
courtly objects together created a distinctive
aristocratic high culture. *

This paper argues that the Mughals
contributed to Indian academic and cultural
life in three major ways. First, they
encouraged learning through education
reforms, translation projects, and historical
writing. Second, they created a rich visual
culture through painting, manuscript
illustration, and naturalistic art. Third, they
produced an architectural tradition that
combined Persian, Central Asian, Islamic, and
Indian elements. These contributions show
that the Mughal Empire was not merely a
political state; it was also an important
intellectual and cultural institution.

Research Methodology

This paper uses a qualitative historical
methodology based on primary and
secondary sources. Primary sources include
Mughal court chronicles and memoirs such
as Abu'l-Fazl's Akbarnama and Ain-i Akbari,
Jahangir's Jahangirnama, and the
Baburnama. These works provide
contemporary or near-contemporary
evidence about Mughal education,
administration, court culture, art, and
intellectual interests. Because many Mughal
texts were written in Persian or Chagatai
Turkish, this paper relies on established English
translations, especially those produced by
Henry Beveridge, H. Blochmann, H. S. Jarrett,
and Wheeler M. Thackston.

Secondary sources are used fo interpret
these primary materials. Important modern
works include John F. Richards's The
Mughal Empire, Catherine B. Asher's
Architecture of Mughal India, Milo
Cleveland Beach's Mughal and Rajput
Painting, Audrey Truschke's Culture of
Encounters, and Muzaffar Alam and
Sanjay Subrahmanyam's Writing the
Mughal World. Museum and academic
sources, including the National Gallery of
Victoria and the Victoria and Albert
Museum, are also used for specific
evidence on Mughal painting and material
culture. The research method is analytical
rather than statistical: it studies selected
examples of Mughal patronage to
understand broader patterns of academic
and cultural contribution.

Academic Contributions

One of the most important academic
contributions of the Mughals was the
development of a courtly culture oflearning.
This became especially visible under
Emperor Akbar, who ruled from 1556 to
1605. Akbar was not formally literate in the
usual sense, but he was deeply interested in
knowledge, debate, translation, and
intellectual exchange. Abu'l-Fazl, his close
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adviser and court historian, presented Akbar
as a ruler who valued wisdom, reason, and
inquiry. The Ain-i Akbari, which forms part
of Abu'l-Fazl's larger project of
documenting Akbar's empire, contains
information about administration, social
customs, scholars, artists, and educational
practices. 2

Akbar's approach to education was broad and
practical. Discussions of the Ain-i Akbari
show that Akbar recommended subjects such
as morals, arithmetic, geometry, astronomy,
household management, rules of govemment,
medicine, logic, philosophy, and history. *
This curriculum is significant because it
moved beyond narrow religious instruction
and included subjects useful for
administration, science, and ethical life. In this
sense, Mughal education under Akbar
reflected the needs of a large and diverse
empire. The ruler required officials who could
calculate revenue, understand law and
administration, communicate across cultures,
and participate in courtly discussion.
Another major academic contribution was
the establishment of the translation bureau,
often known as the Makiab Khana, at
Fatehpur Sikri. Under Akbar, many
important Sanskrit and other texts were
translated into Persian, the main language
of Mughal administration and high culture.
The National Gallery of Victoria notes that
a translation bureau was established at
Fatehpur Sikri and that key Hindu texts
such as the Mahabharata, Ramayana, and
Yogavasishtha were translated, along with
Arabic works on folklore and astronomy
and later Latin and Portuguese Christian
works.* The Persian translation of the
Mahabharata, known as the Razmnama or
“Book of War,” became one of the most
famous results of this project.

The translation movement was
academically important because it created
dialogue between Sanskrit scholars and
Persian-speaking intellectuals. Audrey

Truschke's Culture of Encounters shows that
Sanskrit intellectuals, including Brahman
and Jain scholars, participated in Mughal
court culture and helped shape literary and
political exchange. * Translation was not
simply a mechanical activity. It required
explanation, interpretation, debate, and
adaptation. Sanskrit concepts had to be
expressed in Persian, and Persianate
scholars had to understand Indian
philosophical and religious ideas. This
process widened the intellectual world of the
Mughal court and helped create a shared
Indo-Persian scholarly culture.

The Mughals also contributed to
historiography. The empire produced some
of the most important historical texts in
precolonial India. Babur wrote the
Baburnama, a memoir that records
political events, landscapes, gardens,
animals, and personal reflections. Abu'l-
Fazl wrote the Akbarnama, a detailed
history of Akbar's reign, and the Ain-i
Akbgri, an administrative and cultural
description of the empire. Jahangir wrote
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the Jahangirnama, which contains
observations on politics, art, nature, and
courtly life. Abdul Hamid Lahori's
Badshah Nama documented the reign of
Shah Jahan. These works preserved
information about the empire and also
shaped the way Mughal sovereignty was
imagined. The existence of detailed court
chronicles indicates that the Mughals
understood history writing as a tool of
memory, legitimacy, and knowledge.

Cultural Contributions: Painting
and Manuscript Culture

Mughal painting was one of the most original
cultural achievements of the empire. It
developed from a combination of Persian
manuscript painting, Indian artistic traditions,
and later European naturalism. Humayun's
exile in Iran helped bring Persian painters into
the Mughal world, but it was under Akbar that
Akbar supported a large court atelier in which
artists, calligraphers, colorists, and binders
worked together to produce illustrated
manuscripts.

The National Gallery of Victoria explains that
Akbar's patronage included major illustrated
manuscripts such as the Hamza-nama and
Akbar-nama. It also notes Abu'l-Fazl's
statement that the emperor directed many
books to be illustrated and personally indicated
scenes to be painted. ¢ This shows that painting
was not a minor decoration; it was part of
imperial policy and cultural expression. The

paintings recorded historical, legendary,
religious, and courtly subjects. They alsohelped
communicate imperial values such as bravery,
justice, order, and magnificence.

Akbar's painting workshop was
cosmopolitan. Artists from different regions
worked together, bringing local, Persian, and
other influences into one visual language.
The result was a distinct Mughal style
marked by detail, movement, narrative
energy, and increasing naturalism. Mughal
manuscript painting was also connected to
academic life because many paintings
illustrated literary, historical, and translated
texts. A manuscript such as the Razmnama
combined translation, calligraphy, painting,
and book production into one cultural object.

Under Jahangir, Mughal painting became
especially known for portraiture and
natural history. Jahangir had a strong
personal interest in animals, birds, flowers,
and rare objects. His court artist Ustad
Mansur became famous for highly
naturalistic paintings. The Victoria and
Albert Museum records a 1621 painting of
a zebra by Mansur. According to the
museum, Jahangir wrote an inscription
identifying the animal as one brought from
Ethiopia and stating that its likeness was
drawn by “Nadir al-Asr,” or “Wonder of the
Age,” Master Mansur, The museum also
notes that Jahangir carefully examined the
animal to make sure it was not simply a
horse painted with stripes. 7
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This example shows that Mughal painting
under Jahangir was not only aesthetic but
also observational. It preserved visual
knowledge of rare animals and reflected
curiosity about the natural world.
Jahangir's natural history interests
connected art with empirical observation.
While it would be an exaggeration to call
this modern science, it was certainly a form
of careful documentation. Mughal culture
therefore included both artistic refinement
and intellectual curiosity.

Cultural Contributions:
Architecture

Architecture is the most visible and lasting
Mughal cultural contribution. Mughal
architecture combined Persian, Timurid,
Central Asian, Islamic, and Indian elements
into a distinctive style. Its major features
included symmetry, monumental gateways,
domes, arches, minarets, gardens, red
sandstone, white marble, calligraphy, and
decorative inlay. Buildings were not only
places of residence or worship; they
expressed imperial authority, religious
imagination, and cultural synthesis.

Early Mughal architecture developed
through experiments in garden tombs, forts,
mosques, and palaces. Humayun's Tomb in

Delhi was an important early example of the
Mughal garden-tomb tradition. Akbar's
reign saw the development of strong
architectural forms in red sandstone,
especially at Agra Fort and Fatehpur Sikri.
Fatehpur Sikri is particularly important
because it demonstrates a blending of
Islamic planning with Indian architectural
features such as brackets, pillars, chhatris,
and carved stone clements. Catherine B.
Asher's Architecture of Mughal India is a
major scholarly study of this development,
covering Mughal architecture from its
precedents through Akbar, Jahangir, Shah
Jahan, Aurangzeb, and later Mughal
successor states. ®

Under Shah Jahan, Mughal architecture
reached its most refined phase. Shah Jahan's
reign emphasized balance, symmetry,
marble, decorative elegance, and imperial
grandeur. The Taj Mahal, built in Agra as the
tomb of Mumtaz Mahal, is the most famous
example. Its white marble surface,
calligraphy, geometric planning, garden
setting, and decorative inlay represent the
maturity of Mughal architectural taste. Ebba
Koch's work on the Taj Mahal and Mughal
architecture shows the importance of the
monument within the broader riverfront and
garden traditions of Agra.®

Other Shah Jahan buildings, such as the
Red Fort and Jama Masjid in Delhi, also
show how architecture served imperial
purposes. The Red Fort was a political and
ceremonial center, while the Jama Masjid
expressed the public religious authority of
the emperor. Mughal architecture thus
shaped cities, court rituals, and public
culture. Its influence continued into
regional architecture even after Mughal
political power declined.

Literature, Language, and
Cultural Synthesis
The Mughal period also contributed greatly

to literature and language. Persian became
the language of administration, history,
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poetry, and elite culture. This did not mean
that Indian languages disappeared. Instead,
the Mughal world encouraged interaction
between Persian and local traditions.
Persian translations of Sanskrit works,
court histories, poetry, biographies, and
administrative manuals all contributed to a
rich literary environment.

Muzaffar Alam and Sanjay Subrahmanyam
arguec that the Mughal world must be
understood through multiple languages,
archives, and cultural exchanges. Their
work emphasizes that Mughal culture
involved politics, diplomacy, religious
debate, history writing, and political
thought.!® This is important because it
prevents us from viewing Mughal culture
as one-dimensional. Mughal India was a
multilingual and multi-religious world in
which Persianate court culture interacted
with Sanskrit, vernacular, Islamic, Hindu,
Jain, and European traditions.

Dara Shikoh, the eldest son of Shah Jahan,
represents the later continuation of this
intellectual exchange. He was interested in
Sufism and Hindu philosophy and is
remembered for works that attempted to
compare Islamic and Hindu mystical
traditions. His interest in the Upanishads
and comparative religion shows that
Mughal intellectual life continued to
include cross-cultural inquiry beyond
Akbar's reign. Although Dara never
became emperor, his work remains an
important example of Mughal-era
academic and religious dialogue.

Conclusion

The Mughals made major academic and
cultural contributions to early modern India.
Their achievements were not limited to
political administration or military
expansion. Through education reforms,
translation projects, historical writing,
painting, architecture, and literature, they
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helped create a rich Indo-Persian cultural
world. Akbar's encouragement of broad
leaming and translation opened the Mughal
court to Sanskrit, Hindu, Jain, Islamic, and
even Christian intellectual traditions.
Mughal chronicles such as the Akbarnama,
Ain-i Akbari, and Jahangirnama preserved
detailed knowledge about the empire and its
culture. Mughal painting, especially under
Akbar and Jahangir, combined narrative art,
portraiture, manuscript culture, and
naturalistic observation. Mughal
architecture, from Fatehpur Sikri to the Taj
Mahal, created some of the most enduring
monuments of South Asian history.

The importance of Mughal contribution
lies in synthesis. The Mughals did not
simply copy Persian, Central Asian, Indian,
or European traditions. They combined and
transformed them into new forms of
scholarship and art, Their cultural
achievements were deeply connected to
imperial power, but they also produced
lasting intellectual and artistic legacies.
Even after the decline of Mughal political
authority, Mughal styles of architecture,
painting, language, and court culture
continued to influence South Asian society.
Therefore, the Mughal Empire should be
understood not only as a ruling dynasty but
also as a major center of academic and
cultural creativity.
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Intellectual Legacy of the

{

Abstract

Between the political disintegration of the
Abbasids and the creation of sundry petty
dynasties, the advent of the Seljuks in the
early part of the eleventh century opened a
new chapter in the history of Islam. They
rose to power when there were sectarian
conflicts, political decline, and military
anarchy. Coming from the Kirghiz steppes
of Turkistan, they entered Bukhara in 956
CE under their chief, Seljuk, of the Oghuz
clan and accepted Sunnite Islam.
Historians mark the beginning of this
dynasty from 1037 CE with its founder,
Tughril Beg (1037-63 CE), a grandson of
Seljuk, hailed as “king of the east and the
west.” With his nephew and successor Alp
Arsalan (1063-72 CE) and the latter’s son
Malik Shah (1075-92 CE), this Muslim
dynasty of the cast reached its meridian.
More specifically, it was their learned
vizier, Nizam-al-Mulk (d. 1092 CE), who
paved the way to the political and
intellectual zenith of this empire.

Keeping the military achievements aside,
this paper examines the multifaceted

yeljuk Period

® Zahid Hameed
Research Scholar

Jamia Millia Islamia, New Delhi-25

intellectual contribution of the Seljuks,
which left an imprint in the annals of Muslim
history. It explores the legacy of scholars and
literary personalities and the development of
scientific and intellectual institutions of this
dynasty. It argues that these notable
personalities produced works, and the
centers of learning left an enduring impact
that dominated Islamic intellectual
discourse for centuries. Furthermore, this
paper investigates the reception of rational
sciences against the backdrop of the Shafaei-
Ash'ari atmosphere. Finally, this article
identifies the lesser-known dimensions of
the intellectual arena that need scholarly
attention.

Keywords: Seljuks, medieval Islam,
madrasa, Nizam al-Mulk, Imam Ghazali,
rational sciences.

Introduction

Seljuk ibn Lugman, a man of outstanding
character from the tribe of Qiniq, was the
ancestor of Seljuks. From the land of
Turkestan to Transoxiana, they migrated in
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search of excellent pasture for their
animals. The Seljuks used to travel towards
a place named Noor in Bukhara during
winters, and in the summer their camping
residence was Sughd of Samarqand’. The;r
were from the clan of Turkoman Ghuzz".
Like the Ghaznavids, the Seljuks were
initially recruited into the army of the
Samanids, and following the fall of the
latter by the blows of the Turkic
Qarakhanids, they rose to power’. These
Ghuzz, as the Nishapuris called them, stood
at the gates of one of the greatest cultural,
economic, and intellectual centers of Iran,
Nishapur, under their leader Tughril Beg in
1038 CE, successively becoming the new
Turkish leaders of this region®. After
defeating the Roman army in the Battle of
Manzikert in 1071, they paved the way for
the Turkification of Anatolia and laid the
linguistic foundations of today's Turkey.’

However, it was under the illustrious Vizir
of the successors of Tughril Beg, Nizam al-
Mulk Tusi, that the Seljuk empire saw its
climax of success both politically and
intellectually. While documenting his role
in the administration, the British scholar
and author Peacock writes, “This perceived
transformation of the Seljuks from a
barbarous force of warriors into architects
of a civilized empire is often associated
with Malik Shah's distinguished vizier,
Nizam al-Mulk (d. 485/1092). As one
contemporary put it, “He was the one who
built the Seljuk state” by introducing the
norms of Perso-Islamic governance. A
different source, however, remarks of

Tughnl (d. 455/1063) that he was ‘the first of
the Seljuk kings and the one who built their
state.' Both characterizations have a measure
of truth. It is perhaps not ising that
contemporaries were confused.™ Nizam al-
Mulk was himself a scholarly person whose
treatises on the art of governance (Siyasat
Namah} and educational and institutional
reforms changed the fate of the Seljuk
Empire. His actual name was Abu Ali al-
Hassan ibn Ali ibn Ishaq al-Tusi, generally
known by the honorific title of Nizam al-
Mulk (organizer of the kingdom).” The
details of his initial life remain largely
unknown, but his most important and
primary contribution lies in founding the
institutions of higher learning, the
Nizamiyah madrasas or colleges,
particularly those of Baghdad and Nishapur.”

1. Zahir al-Din Nishapuri, The History of the Seljug Turks: From the Jami' al-Tawarikh, an [Tkhanid Adaption
of the Saljug-nama of Zahir al-Din Nishapwi, trans, Kenneth Allin Luther, ed. C. Edmund Bosworth (New

York: Curzon Press, 2001), 29.

2_Philip K. Hitti, History of the Arabs, rev. 10th ed. (Basingstoke: Palgrave Macmillan, 2002), 473.
3. Richard Foltz, fran in World History (New York: Oxford University Press, 2016), 64.
4, A, C. 8, Peacock, The Great Seljuk Empire (Edinburgh; Edinburgh University Press, 2015), 1-2,

5. Foltz, Iran in World History, 64.
6. Peacock, The Great Seljuk Empire,21.

7. Gerhard Bowering, ed., The Princeton Encyclopedia of Islamic Political Thought (Princeton: Princeton

University Press, 2013), 392,

8. Nizam al-Mulk, The Book of Government or Rules for Kings: The Sivar al-Muluk or Sivasat-nama of
Nizam al-Muik, trans. Hubert Darke (London: Routledge, 2002), 7.
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Institutional Foundations: The
Madrasah System

After becoming the rulers of Iran, the seat
of the Seljuk dynasty shifted to Isfahan,
which saw the construction of monumental
edifices like mosques and seminaries. The
latter system of institutions was founded by
Nizam al-Mulk himself and was known as
Nizamiyas.’ The most famous among these
madrasas was the Nizamiyyah of Baghdad
(founded in 1058 CE), where the renowned
Abu Hamid al-Ghazali (d. 1111 CE) once
taught and held the chair. These chains of
colleges were run on the principles and
teachings of the Ash'ari and Shafi schools
of jurisprudence. Although the reason for
their establishment is vague, against the
backdrop of the time, they were set up to
counter Mu'tazilite philosophy and
political Shi'ism. There were other

madrasas, connected with hostels for
students, built at different places in
Baghdad by other notable figures of the
Seljuk Empire, like the madrasah linked to
the shrine of Abu Hanifa (699-767 CE)
built by Mustawfi (accountant or finance
minister) of Alp Arsalan, Abu Sa'd; and the
Tajjiyyah college founded by Mustawfi of
Malik Shah and the rival of Nizam al Mulk,
Tajj al Muluk Abd al Ghana'im."

These madrasas simultancously acted as
boarding schools and mosques for the
children. The illustrious vizier, Nizam al-
Mulk, was not content with a few Madaris
(plural of madrasah) of Nishapur and
Baghdad, so he expanded this system to
various parts of his dominion, like
Nizamiyas of Balkh, Mawsil, Herat, and
Marw. Ibn Jubayr (d. 1217 CE) counted 30
madrasas in Bagdad alone. These
institutions had an enduring impact in the
East. The underlying reason, fortunately,
was that the Nizamiyah, along with the
madrasah Mustansariyah, built by the
Abbasid caliph Mustansir, survived the fall
of Bagdad, as mentioned by Ibn Battutah
(d. 1368 CE)."

Following the emergence and spread of Islam,
the curriculum of madrasas, known as Kuttab,
primarily was learning the Quran along with
reading, writing, Arabic grammar, counting,
arithmetic, and stories of prophets, Between
the 11th and 14" centuries this system of
education became more organized, and its
prime example was the Nizamiyah madrasah
of Bagdad. Although this seminary stressed
more on religious education—based on
training Sunni theologians and teaching the
Quran, Hadith, and jurisprudence—in the
later period, subjects like history,
mathematics, physical sciences, and music

9. Foltz, Iran in World History, 64.

10. C. E. Bosworth, "Nizam al-Mulk," in The Encyclopaedia of Islam, Vol. VIII, ed. C. E. Bosworth, E. van
Donzel, B, Lewis, C. H. Pellat, and W, P. Heinrichs (Leiden; E.J, Brill, 1995), 71-72,

11. J.Pedersen, "Madrasah,” in The Encyciopaedia of Islam, Vol. V, ed. C. E. Bosworth, E. van Donzel, B. Lewis,
C. H. Pellat, and W. P. Heinrichs (Leiden: E.J. Brill, 1986), 1126-27.
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wereadded to its curriculum.”

To bring about a Sunni political, cultural,
and intellectual revival in the empire, the
education in these intellectual hubs of
learning, the Nizamiyas, was made free of
cost for everyone, and Nizam al-Mulk
himself appointed many of its teachers.” The
first appointment made to this seminary was
that of Abu Ishaq al-Shirazi (d. 1083 CE),
who was a leading Shafi jurist of his time.
Nizam al-Mulk hired Imam al-Haramayn
Imam Juwaini (d. 1085), the teacher of Imam
al-Ghazali, to teach at the Nizamiyah of
Nishapur and Abu Bakr Muhammad ibn Ali
ibn Hamid al-Shashi to teach at the
Nizamiyah of Herat. Almost all the staff,
from professors and librarians to stipendary
law students, had to abide by the Shafi school
of law. Eminent grammarians, poets, and
lexicographers like Abu Zakariya Tabrizi, Al
Hassan al Fasih al Astarabadi, Abu Mansur
al Jawaliqi, Hibbatullah ibn Ali ibn Shajari,
Abu al Barkat al Anbari, and Abu Bakr
Mubarak ibn al Dahhaan al Wasiti graced the
intellectual environs of the madrasah at
different times. "

Rational Sciences

It has been argued that rational sciences
like mathematics, philosophy, astronomy,
music, efc. received less attention during
the Seljuk era, with some exceptions, in
comparison to religious sciences. The
people who ventured into these fields were
labeled heretics or innovators, and this
knowledge was termed “useless.” Even
scholars like Ibn al-Jawzi issued religious
warnings to the people, acquiring astrology
and astronomy, that they were under the
devil's deception. The underlying reason

for such things was the establishment of
Nizamiya madrasas, proliferation of Sufi
teachings, sectarian intolerance and
religious conflicts, supremacy of the
religious class, etc.” This center of learning
prioritized religious education but later
incorporated rational sciences such as
history, mathematics, physical sciences,
and music into its curriculum. '

Apart from that, there were notable figures
like the Sultan Malik Shah himself; his
distinguished astronomer and poet, Umar
al Khayyam; and the traveler Nasiri
Khusraw, whose contributions spanned
statecraft, mathematics, astronomy, and
Persian literature. The former, with the help
of the latter and under the suggestion of his
vizier, Nizam al-Mulk, gathered
astronomers under the task of revising the
Persian calendar at his newly established
observatory. According to contemporary
scholars, this famous and intellectually
produced Jalali Calendar, named after Jalal
al Din Malik Shah, was more precise than
the Gregorian one."”

12. Byron G. Massialas and Samir A. Jarrar, "Conflicts in Education in the Arab World: The Present Challenge,"

Arah Studies Quarterly 9, no. 1 (Winter 1987); 35-36,

13. Antony Black, The History of Islamic Political Thought: From the Prophet lo the Present, 2nd ed.

(Edinburgh: Edinburgh University Press, 2011), 91.

14. Gerhard Bowering, ed., The Princeton Encyclopedia of Islamic Political Thought, 394.
15. Fatemeh Ghare Moshk Gharravi, Abdollah Rajace, and Ramazan Seyghal, "A Survey of the Status of
Rational Sciences in the Seljuk Era," Jowrnal of Historical Research, Law and Policy 4,n0. 5 (2026): 1-9,

16. Massialas and Jarrar, "Conflicts in Education," 35-36.

17. Philip K. Hitti, History of the Arabs, 477-78.
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The Ghazalian Legacy

While commenting on the glory of the
Seljuks, the scholar of history and political
thought Antony Black articulates, “The
Seljuk ascendancy was closely associated
with two men, Nizam al-Mulk and al-
Ghazali, perhaps the greatest statesman and
the greatest theologian, respectively, of all
time”."* Abu Hamid Muhammad ibn
Muhammad al-Ghazali® was born at Tus
(Iran) in 450 AH/1058 CE. During his
initial years of pursuit for knowledge, he
was taught Shafi'i jurisprudence by his
native teacher Sheikh Ahmad al-Razkani,
and thereafter, he went to Jurjan to study
under Abu Nasr Ismaili, In Nishapur he was
mentored by Imam al-Haramayn Juwaini.
Imam Juwaini got so impressed by
Ghazali's scholarly persona that he called
him Bahr al Zakhar (the overflowing sea).
After gaining recognition within scholarly
circles, he, at the age of 28, went info the
court of the learned vizier of the Seljuks,
Nizam al-Mulk, who recognized and
appreciated his epistemic virtues so much

that he appointed him as the rector of his
Nizamiyah madrasah, the highest honor for
a scholar at that time. During this period, he
went through a deep intellectual and spiritual
crisis, as articulated by him in his work A/
Mungidh min al Dalal, and he left Nizamiyah
(after four years).” From here he set out for
Jerusalem in the pursuit of spiritual tranquility
and returned, after ten years, to Iran. It was
during this time that he wrote his magnum
opus, Thya Ulum al Din (The revival of
religious sciences).” According to Karen
Armstrong's Islam: A Short History, “It
became the most-quoted Muslim text after the
Quran and the Ahadith "

Imam Ghazali's intellectual grit and his
efforts for the revivification of Islam rest on
two pillars: countering the influx of
philosophical skepticism and Batanite
(esotericism) propaganda against Islam as
well as the critical reform of the religious and
moral corruption of society. He was the first
person who wrote a detailed critique, Tahafat
al Falasifah, against philosophy, but before
venturing on that intellectual journey of

18. Antony Black, The History of Islumic Political Thought: From the Prophet to the

Present,91.

19. For a detailed biography, sce Shibli Noamani, 4! Ghazzali, Azamgarh: Matba'

Ma'arif.

20. Abu Hasan Ali Nadwi, Tarikh-i Dawat-o-Azimat, vol. 1 (Lucknow: Majlis-e-

Tahgeegat-o-Nashriyat-e-Islam, 2010), 130-31.

21. Karen Armstrong, Jelam: A Short History (New York: Modern Library, 2000),88.

22. Ibid.

—— E-JOIS - ISSUE NO. 06 | March to June 2026



criticism, he first authored a work on
systematic presentation of philosophical
views and debates, Magasid al Falasifah.”

Conclusion

Oghuz Turkoman Sunni Muslim nomads,
the Seljuks of the Central Asian steppes
rose to power amid the political decline of
the Abbasids. Surviving every threat of
surrounding mosaic principalities, they
managed to rule for a period of about 157
years (1037-1194 CE). This empire lived a
brilliant life of approximately five decades
under Tughril Beg, Alp Arsalan, Malik
Shah, and their renowned vizier Nizam al-
Mulk. Politically active and intellectually
sound, they laid the foundation of the
Turkification of Asia Minor, or Anatolia
(modern-day Turkey).

However, the most important contribution
of Seljuks, credited to their prime minister,
was the foundation of a chain of Nizamiyah
madrasas. The Nizamiyah of Bagdad, once
a prominent intellectual center of the
mighty Abbasids, stood out among them.
From madrasas adjoining mosques to
students receiving scholarships and
accommodation, these institutions
possessed all the facilities of modern-day
universities. Teachers like Abu Ishaq al-
Shirazi, Imam al Haramayn Juwaini, Abu
Hamid al-Ghazali, and others were
recruited based on their epistemic virtues
and the recognition they received within
academic circles.

Given all these things, some scholars
contend that rational sciences were ignored
and neglected in comparison to religious
sciences and Sufi teachings. In addition to
that, there are claims of sectarian conflicts,
religious intolerance, limited freedom of
speech as compared to European universities
of thattime, supremacy of the religious class,
etc. However, these claims should not be
simply accepted but rather critically

examined and evaluated. There is also a need
to address issues like how other schools of
thought, including Shias, were entertained in
a Shafa'i-Asha'ari atmosphere; what was the
role of women in the society and in the
intellectual sphere; how non-Muslims were
treated; what was the condition of the
medical field and hospitals; was there any
trans-regional scholarly exchange like that
of the Abbasids, etc.

As said, the brilliance of Seljuks rested on
two scholars and learned men of Tus, the
Nizam al Mulk and Imam Ghazali. The
former wrote Siyasat Namah, which was
widely admired, and its recognition still
resonates from east to west, and the latter
opened a new chapter in the history of
Seljuks through his intellectual stature.
Ghazali contested against philosophers and
Batanites on an intellectual level and in
tandem addressed the moral and religious
corruption of society through his lectures
and books like Magasid al Falasifah,
Tahafat al Falasifah, and Thya Ulum al Din.

23, AbuHasan Ali Nadwi, Tarikh-i Dawat-o-Azimat, 141,
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Children's Education in the

OTTOMAN EMPIRE:

A Study of Sibyan Schools and Early Learning Traditions

Abstract

Education occupied a central position in
the Ottoman Empire and played a vital role
in preserving and transmitting religious,
cultural, and intellectual traditions. While
the Ottoman educational system is widely
recognized for its contribution to higher
learning and the development of scholarly
institutions, its role in children's education
has received comparatively less attention.
This article examines the organization,
admission practices, teaching staff,
curriculum, and instructional methods of
the Sibyan Mektepleri (primary schools),
which formed the Foundation of
clementary education in the Ottoman
Empire. It also highlights the role of
charitable endowments (waqf) in
supporting these schools and discusses the
educational significance of the Bed'-i
Besmele enrollment ceremony in
encouraging school attendance.
Furthermore, the study explores the
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pedagogical methods adopted in primary
education, particularly the emphasis on
memorization, individualized learning,
and moral instruction. The findings
demonstrate that the Ottoman Empire
made a significant contribution not only to
advanced and adult education through its
madrasas but also to the systematic
education of young children through a
well-established network of primary
schools. These institutions laid the
foundations of literacy, religious
knowledge, moral values, and intellectual
development, thereby playing a crucial role
in shaping the educational and cultural life
of Ottoman society.

Keywords: Ottoman Empire, Sibyan
Mektepleri, Primary Education, Child
Education, Ottoman Schools, Teaching
Methods, Curriculum, Intellectual
Development.
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Introduction

The Ottoman Empire is widely recognized
for its rich educational heritage,
particularly its madrasas and institutions of
higher learning, which contributed
significantly to intellectual and scientific
advancement. However, comparatively
less attention has been given to the system
of children's education that formed the
basis of this educational tradition. Primary
education, provided through the Sibyan
Mektepleri, constituted the first stage of
formal learning and played an essential role
in developing literacy, religious
knowledge, and moral values among
children. This article examines the
organization of Sibyan schools, their
admission practices, teaching staff,
curriculum, instructional methods, and
their contribution to children's intellectual
development. By focusing on primary
education, the study highlights an
important yet often overlooked dimension
of the Ottoman educational system.

Sibyan Maktepleri (primary
schools) in Ottoman Empire

Education occupied a central place in
Ottoman Society and played a significant
role in the preservation and transmission of
knowledge. The Ottoman educational
system consisted of various institutions
that created to different levels of learning.
At the elementary level, children's
education was primarily provided through
Sibyan Mektepleri (primary schools),
which served as the foundation of
intellectual and religious development.

Ekmeleddin IHSANOGLU further writes
about system of primary education during
Ottoman empire.

“These primary schools were generally
founded by upper echelon statesmen or
sultans and located within mosque
complexes (kulliye), adjacent to a mosque or
in a separate structure. Because they
demanded little in terms of investment in
finance and space they were to be found in
every village, every neighbourhood and
every district. In addition, depending upon
the specifics of their charters, such
educational might be coeducational or have
separate buildings for girls and boys.” (1)

The Bed'-i Besmele Ceremony
and School Culture

Primary education was generally
accessible to all children and no tuition fee
was required for attendance in these
schools. In many instances, children were
provided with clothing, food, beverages,
and other necessities through charitable
support. Such arrangements demonstrate
the importance attached to elementary
education in Ottoman society and ensured
that children from different social and
economic backgrounds could receive basic
education. the admission of children into
primary schools was marked by a special
ceremony known as “Bed'-i Besmele.”
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This ceremony was regarded as an
important event in a child's life and was
celebrated with considerable enthusiasm.
Among the common people, it was also
known as the “Amin Procession” because
children repeatedly recited the word
“Amin” during the ceremony. Families and
members of the community actively
participated in these celebrations, while
wealthy households often organized
elaborate festivities comparable to
circumcision celebrations.

Children from low-income families were
generally accompanied to school by their
parents, and the beginning of their education
was marked by showing respect to the
teacher. In middle-class and affluent
families, it was customary to distribute gifis
or money among other children and present
small gifts to teachers as a token of
appreciation. Such practices reflected the
high social status accorded to education and
teachers within Ottoman society. These
ceremonies played a significant role in
encouraging young children to develop an
interest in learning and motivated families to
send their children to school. Consequently,
they contributed to the promotion of literacy
and strengthened the culture of education
throughout the Ottoman Empire.

Teaching Staff

Teachers in Ottoman Empire occupied a
respected position within society and
performed both educational and religious
functions. The following description
highlights their responsibilities and
conditions of service.

Teacher was called by different names such
as “Hodja”, “Muallim” or “Muallime™
(female teacher) in primary schools. In the
crowded schools there were more than one
teacher. However, there were calligraphy
teachers to teach handwriting in some
schools. During the time of Fatih Sultan
Mehmet, in Ayasofya (Hagia Sophia)
Madrasas, a different program was

proposed for those who were going to be
Muallim in the primary schools. Most
hodjas also acted as “imam and muezzin”
of a nearby mosque at the same time. The
salaries of the Hodjas in the schools of
Sultan Waqfs were very high. But the
primary schools who faced with low
income give very little money to their
Hodjas. The wealthy families of the
children in these schools used to give
something specific to the Hodja in a month.
Some families furnished firewood of the
school, course materials, school lunch and
sent the Hodja everything for winter. (2)

Curriculum

The curriculum of Ottoman primary
schools was primarily designed to provide
children with basic literacy and religious
knowledge. Although a standardized
curriculum did not exist, historical sources
reveal the subjects commonly taught in
these schools.

It is not known whether the primary
schools had formally prepared curricula or
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not. It is however, possible to provide
certain information about their classes
based on the terms of their charters or on
the basis of regulations laid down from
time to time. The overriding purpose of
these schools was to teach reading and
writing to children and fo have them learn
the basics of the Islamic religion and the
Quran. As a result, an effort would be made
to teach the children the alphabet, to
instruct them in the Quran, to have them
memorize certain suras, to teach them basic
principles of Islam, Quran recitation. In
addition, they would also be asked to read
certain poetic dictionaries in Arabic and
Persian such as Subha-i Sibyan and Tuhfe-i
Vehi which became classic during the
eighteenth century in order to facilitate
their learning. Though there are various
views concerning the language of
instruction of these primary schools, it is
generally accepted that the native language
of the students was used. (3)

Education Methodology

Instruction in Ottoman primary schools
followed specific pedagogical practices
that reflected the educational ideals of the
period. Emphasis was placed on
memorization, individual progress, and
discipline. Selami Sénmez explains these
methods as follows:

Almost all schools had only one learning
style. It was memorising. Letters, verses,
suras, prayers, Islamic beliefs, rules etc
were memorised in spite of not knowing
the meanings of them. Memorising was
achieved through reading from papers or
repeating all together in chorus. there was a
kind of individualized progress in the
primary schools. Students who started the
schools at different times progressed at
different speeds according to their
individual abilities and learning abilities or
memorization abilities. Hodja spared
different time for each student, listened to
their readings and memorizations one by
one and allowed them to pass through
another topic or page. Listening to the
students, one by one, would take too much
time in crowded schools. In such case, one
of the best skilled students called as
“Caliph (Kalfa)” helped the Hodja
listening to his friends, training and
disciplining. He would be expected to
come before the Hodja, done his duties and
provided discipline and control in the
school. Reading without any mistake
meant that they leamt the subject, or in
other words, it meant that they became
successful. (4)

Contribution of Sibyan Schools
to Children's Intellectual
Development

The Sibyan schools formed the foundation
of the Ottoman educational system and

played a significant role in the intellectual

development of children. As the first stage
of formal education, these institutions
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introduced children to literacy by teaching
them reading and writing, thereby
equipping them with the essential skills
required for further learning. This early
educational foundation enabled students to
confinue their studies in madrasas and
other higher educational institutions. In
addition to literacy, Sibyan schools
contributed to the intellectual growth of
children through systematic instruction in
the Qur'an, basic religious sciences, and
moral education. The emphasis on
memorization, regular recitation, and
individual learning helped develop
concentration, discipline, and memory,
which were regarded as essential
intellectual abilities in the Ottoman
educational tradition.

Therefore, the contribution of the Ottoman
Empire to education was not confined to its
famous madrasas and institutions of higher
learning. Through the Sibyan schools, it
established a structured system of primary
education that nurtured children's
intellectual, moral, and religious
development. These schools laid the
educational foundation upon which the
intellectual and cultural continuity of
Ottoman society was built and played a
vital role in preparing future scholars,
administrators, and responsible members
of society.

Conclusion

The Sibyan Mektepleri formed the
cornerstone of primary education in the
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Ottoman Empire and played a vital role in
the intellectual, moral, and religious
development of children. Through
accessible education, community support,
qualified teachers, and a structured
curriculum, these institutions laid the
foundation for lifelong learning and
prepared students for higher education.
The study demonstrates that the Ottoman
Empire's contribution to education
extended beyond its renowned madrasas to
include a well-organized system of
children's education, which significantly
contributed to the preservation of
knowledge and the intellectual continuity
of Ottoman society.
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LIFE IN THE TIMURID REALM

Rastt rusti (In Rectitude lies Salvation) Motto of Timurid Empire

Abstract

bhe Timurid Empire (1370-1507)

occupies a pivotal position in the

intellectual and cultural history of
the medieval Islamic world. Although the
dynasty emerged from the military
conquests of Timur (Tamerlane), it
gradually evolved into a major centre of
scholarly, literary, scientific, and artistic
activity under his successors. This paper
examines the institutional and intellectual
foundations of Timurid learning by
analysing the patronage of rulers, the
establishment of madrasas, mosques,
observatories, and libraries, and the
flourishing of diverse scholarly traditions
across Central Asia and Khurasan.
Particular attention is devoted to the
contributions of Timur, Shah Rukh,
Gawhar Shad Begum, Ulugh Beg, and
Sultan Husayn Baygara in fostering an
environment conducive to intellectual
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production. The study further explores
developments in historiography, theology,
astronomy, mathematics, architecture,
Persian, Arabic and Chagatai Turkish
literature, painting, and music. It argues
that Timurid patronage transformed
military authority into cultural legitimacy
through sustained investment in
institutions of learning and scholarship. In
doing so, the Timurid realm became one of
the principal centres of intellectual activity
in the fifteenth-century Islamic world,
leaving a lasting legacy that profoundly
influenced Safavid Iran, Central Asia, and
the Mughal Empire.

In the wake of Ilkhanate, the Timurids
established their domination in Central
Asia in 14th century, perpetuating their
forebears' character as a military polity
predicated upon military power. Thus the
Tribal military alliance was the Nexus of
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their power and ascendancy. The initial
phase was marked by significant military
conquests, later Tamerlane (Amir Timur)
increasingly became concerned with
promoting Islamic learning and
establishing islamic educational

of Ak-Saray Palace where intellectuals
used to meet it completed just before
Timur's death. Particularly after 1360s
Timur repositioned his focus upon
contriving architecture across his realm for
which he relocted artisans painters |,

institutions. He had strong »
ancestral connection with
Turkish traditions and
Mongol ancestry as he
belonged to Barlas tribe of
Central Asia. The region
of Transoxiana which was
part of Chughtai Khanate”,
it was named after
Genghis khan's 2nd son
chughtai khan who ruled
this area, ergo the native
language of Timur was }/
Chughtai Turk after his'|
conspicuous conquests
and even in between them

~ weavers , tailors , gem
cutters and other
craftsmen along with him
towards his cities such as
Samarkand , Herat,
Mashad etc”.

The descendants of
Timur placed a greater
emphasis upon literature
and learning rather than
mere vagabondage of
expanding their
boundaries, however the
military background of
the empire definitely
made repercussions upon

o

Timur actively sponsored ™
the construction of Islamic centres of
learning that paved the way for prominent
intellectual movement of medieval Central
Asia commonly known as Timurid
Renaissance’. Although the descendants of
timur invigorated this movement more
actively than him, during his life after the
campaign of india in 1399 he decided to
construct an enormous mosque at his
capital in Samarkand which was solely
inspired by Sultaniyeh which is an Ilkhanid
Edifice better known as Bibi Khanym
mosque, another learning centre that was
constructed during his life was the palace

their patronage of learning
as explained by Marshall G.S Hodgson
that military families do not necessarily
produce large amount of patronage of high
culture’ because they are preoccupied with
military campaigns as well, such as the
example of Timur's sons Miran Shah
and his son Khalil and Omar Shaikh all
of them were died before 1410 along
with Timur's favourite son Jahangir
Mirza who also died in 1376, only young
set Shah Rukh remained alive who in
1414 conquered Fars (Persis) and in
1416 Kirman® consolidated the whole
Timurid Empire again. Subsequent to
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this the new epoch of erudition began in
Central Asia.

With succession of Shah Rukh the Sunni
religious intelligentsia revived in the area
of Khurasan, by adopting the title of
padshah e islam he presented himself as the
caliph of entire islamic world ,he sought to
establish a uniform Islamic doctrinal
system wherefore he established school of
law (a madarsa )in his capital that school
promoted Hanafite and Shafiite schools of
jurisprudence’. He also abrogated 76rd the
customary law of nomadic traditions of
Turco Mongol origin which was inspired
by Chenggisid yasa® along with his wife
Gawharshad better known as Gowhar Shad
Begum tried to promote orthodox doctrines
in the madarsas of their domain , this
cultural intrigue of the royal couple led the
establishment of various grand mosques
situated in Herat. Those mosques and their
madarsas generally used to have the
scholars of 2 above mentioned schools of
thought this tradition continued the whole
pre safwid Iran and Uzbek central
Asia Shahrukh also distinguishly
patronised the Sufi cult of Abdullah Ansari
of Herat, he also revived his tomb as
well.He also patronised the shrine of
Mashhad and erected a spectacular
mosque there. The era of Shahrukh was
marked by professional administration,
and architecture behind which the role of
Shahrukh's Grandvisir was instrumental,

Ghiyasuddin Pir Ahmad Khawfi he was
responsible for major architectural
advances including the learning centres his
family worked for Timurids for roughly
three quarters of the century just like
barmakids did for the Abbasids, they
worked upon the model of perso-islamic
model of government’. Qavam al Din
Shirazi was most eminent architect in
Shahrukh's reign he also constructed
several renowned learning centres as well
including a monastery in Herat, the
Goharshad mosque itself and another
famous complex known as Goharshad's
Mohalla which has a school, mosque and
the tomb in Herat the tomb of Abdullah
Ansari in Herat Gazergah and Ghyasyh
school in Khargerd , Khaf™.

Ulugh Beg the successor of Shahrukh
made the famous observatory in
Samarkand (Samargand) he commissioned
3 most prominent madarsas located in
Registan Square'' and two others in
Bukhara and Gijduvon (Gishduwan)”. The
madarsa of Bukhara was established in
1418, the madarsa of Samarkand was in
1420 at Gishduwan in in 1437". The
architectural designs of the all 3 complexes
are highly regarded and praised by
historians of all over the world the madarsa
at Bukhara has grand entrance its regal look
gets completed with pointed arch and two
storey arcade on each side, flawless big
halls that were used as classrooms

7. Maria E Subtelny , The Routinisation of Charisma: The Timurid Patrimonial Household State ,Timurids in
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according to the climate , The complex at
Samarkand had a tall Pishtag (projecting
portal) the beautifully decorated , two
storey and had some 50 large classrooms,
the chambers of this madarsa used to have
all kinds of secular and religious scholars
of that time. The one at Gishduwan has
grand entrance too but this one is quite
modest as compared to the two above
mentioned structures™ .

Ulugh beg himself was a scholar of
religious sciences ,mathematics and
astronomy , he spoke 5 languages and
knew all the seven Qirats. His era is
popularly known for his scientific interests
and organisation of advanced scientific
study at Samarkand". Ulugh was taught by
Astronomer Qazizada Rumi of of Bursa
which resulted in sparking the interest of
prince in astronomy and its patronage he
assembled a large number of distinguished
scholars such as famous Persian

mathematician Ghayas al din Jamshed al
Kashi and astronomer Ala al Din Ali
Qushchi in his court'’. Ulugh's Observatory
at Samarkand was builtin 1428-29;

He was heavily inspired by ilkhanid
observatory at Maragheh which was al3th
century observatory built under the
patronage of ilkhanid Hulagu, under the
directorship of Nasir al din Tusi. Al Kashi
worked in Ulugh's observatory on one
subject Numerical Analysis , he worked
upon sexagesimals and noticed that their
representation be done in two sequences,
he also worked upon a Chinese calendar in
which he used decimal fractions and
composed a textbook of Arithmetic Miftah
al hisab, which was later influenced
scholars like Fleming and Stevin two
centuries later”. The Meridian transit
instrument was one of the most
remarkable instruments of observatory its
radius was about of 40 meters. The
observatory's scholars made significant
advances in Trigonometry, composed
astronomical tables which were known as
Zijj and in theoretical astronomy , the
calculation of pi in his treatise Risala e
Muhitiyya Jamshed also criticised the
approximations on pi by other scholars
such as used by Archimedes who used the
approximation of 3" in the calculation of
radius of earth's circumference when
Jamshed himself used his approximations
the answer was more accurate”. another
major accomplishment of this observatory
was its accurate sine table. This
observatory of Samarkand is considered as
one of the Penultimate observatories of
islamic golden age in medieval era. During

14.Ibid.

15.Maria E Subielny, Tamerlane and his descendants: from palading to patrons, chapter 5, New Cambridge

History of Islam Vol 3 ,184.
16.Ibid

17.E.S Kennedy , The Exact Sciences in Timurid Iran, chapter 10, in The Cambridge History of Iran vol 6 The
Timurid and the Safavid Periods edited by Peter Jackson and Laurence Lockhart, (Cambridge university press

1986)568-580.
18.Thid 571




the era of Ulugh the chinggisid history
book was composed which is known as
Tarikh-i-arba ulus this book deeply deals
with the chronology of chinggisds. V.V
Bartold who specialised in the history of
islam and the turkic people points out that
despite ulugh was the founder of most
significant madarsas in Bukhara and
Samarkand but he was not able to establish
proper religious establishment”. Sultan
Abu Saeed and Husain Baygara both were
great patrons oflearning, literature , poetry
and architecture although their ruling area
shrank as compared to the old glory of
Timurids , one more feature which is very
evident in the Timurids just like their
predecessors Ilkhanids that they focused
more on the literature and poetry rather
than in field of philosophy and science this
argument has been proposed by Sarwat
Saulat he further argues that even in
religious sciences we don't find any
compatible counterparts of Bukhari,
Muslim , Zamakhshari or Trimidhi®.

Literary and Intellectual Milicux of the
Timurid Period

Apart from many notable works on
mathematics and astronomy , the timurid
period has a history of rich literary
tradition, most notable feature here is that
you can find the literature of all three
medieval islamic languages ie Arabic,
Persian and Turkish (Chughtai Turkish) the
Persian was the language of inhabitants of
Iranian and khorasan region, and in
religious circles the hold of Arabic was
evident , and the Chughtai Turkish which
was earlier just a middle language of turkic

people under timurids, became a full
fledged literary language it followed the
models of persian in poetry and prose.”
During the time of Shahrukh , Sharfuddin
Yazdi composed Zafarnama , which was
the biography of Amir Timur, similarly Taj
Salmani who was also a historian from
Shahrukh's time composed Tarikhnama
which gives detailed accounts of political
events related to timurid courts of
Samarkand and herat”. Hafiz Abru who
joined the court of Timur inl1380s
continued to stay in the time of shahrukh as
well, he produced numerous works in
History and Geography famous Majma al
Tawarikh (world histories), another
eminent chronicler and islamic scholar was
Abdul Razzaq Samarqandi he was also an
ambassador of Shahrukh he composed
Matlaus Sadain wa Majmaul Bahrain, a
detailed book of history from1304 to 1470,
he also visited India as an ambassador he
stayed in Kozhikode, also described the life
and events in Calicut under the ruler
Zamorin and Vijaynagara”. Jalaluddin
Davani and Abu Yaqub Firozabadi both
were renowned religious scholars of that
time, however Davani served in the court
of Aq Qoyunlu ruler Uzun Hasan, he was
also a philosopher the most prominent
work of davani was Akhlaq e Jalali this
book is still taught in madarsas he also
composed several commentaries on Tafsir
of Quran such as on tafsir baydawi etc™,
whereas Firozabadi was an arabic linguist
and lexicographer he composed Arabic
Dictionary Lughat Qamus also known as
Al Qamus al Muhit he excelled in Hadith,
literature, poetry, and islamic

19 V.V Bartold, Ulughbek i-ego vermin in Bartold,Sochineniia vol 2nd, pp 25-196 (as cited in cambridge history

of isiam vol 2, 183.

20.Sarwat Saulat, Millate Islamia ki Mulhtasar Tarikh, voi2 ,71.

21. Cambridge History of Islam Vol 3rd ,191

22. Shahzad Bahshir, Arbitars of Iran : Chroniclers and Patrons in the Age of Literary Bounty in ed. Charles
Melville, The Timurid Century, The idea of Iran vol 9th (1B Tauris , 2020} 8,
23. Muzzafar Alam ,Subrahmanyam, Sanjay Indo Persain Travels in the age of Discoveries 1400-

1800,(2007Cambridge ), 54-67

24. Alexandra ,Dunietez , The Cosmic Perils of Qudi Husayn Maybudi in 15th cent Iran, (2015). 34-35
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jurisprudence”. Another notable scholar
was Sharifuddin Jurjani who was Persian
encyclopaedic writer, scientist and
traditionalist theologian he authored
around 50 books as claimed by
Kifayatullah (2017),his famous work
Tarifat ( definitions ) was edited by Gustav
Flugel™. The philosopher Adud al Din Iji
(izzuddin ieji) also belong to this period ,he
was born in Ij, located near Shiraz,his main
work circulates around IlmeKalam, he also
wrote a commentary on Quran and Matali'
al Anwar ( the rising of the lights) it deals
with Kalam and Kitabul Mawagqif (book of
stations), it discusses theology and is
divided into 6 distinct parts such as
epistemology, onotology, the theory of
essence, substance and nature of soul and
religious issues”. Sa'd al Din Taftazani was
also a famous mystic and theologian of
this time”, and Khawaja Mohammed
Nagshsband belonged to this time.Daulat
Shah Samarqandi, famous biographer
penned Tadhkirat ul Shuara which
provided information about the poetic
trends of that era, similarly Fakhri Harawi's
Jawahir al ajayib discussed the women
contribution in poetry during the timurid
era”, Music was also closely associated
with poetry at that time, the works of Abd al
Qadir Maraghi are notable such as Jami al
Alhan( compendium of melodies ) which
discusses about the court culture of
timurids and the music traditions. Most
notable poet of persian at that time was Abd
ar Rahman Jami,who is also known as the
last classical poet of Persian®, belonged to
the time of Husayn Bayqara Jami authored
almost 100 books , he also composed

Nafhatul Uns which is a biographical work
dedicated to Sufis. His another work
Baharistan is inspired by Saadi's Gulistan.
Jami was the teacher of Sad al Din
Kashghari and a close friend of Ali Sher
Navai his Hafte Awrang , Silsilatul al
dhahab, Salman wa Absal, Tufatul Ahrar,
,Subhatul al Abrar,Yusuf wa
Zulykha,Layla wa Majnu and Iskandar
Nama are notable he also composed
Diwans of poetry and a prose Lawaih
Shawahid al Nabuwwa’'. Another eminent
intellectual Ali Sher Navai he was the
formost cultural figure in Turkish and
Persian and a greatest representative of
Chughtai language, according to him
Turkish was superior to persian in certain
ways, he was inspired by Lutfi,Sakkaki and
Shaikh Gadai, Navai was his pen name
Khamsa, Lisaan al Tayr inspired by mantiq
al tar of attar, Hayrat al abrar, Farhad wa
Shirin, Layla wa Majnu, Saba I sayer,
Saddi isknadari are notable, His famous
prose works are Muhakamat al Lughatain,
Mahbub al qulub, Nasaim al mahabba,
Mizan al Arzan and Wafiyya”.

25, Roberto Tattoli ed, The Wiley Blackwell History of Islam,(Wiley, 2018), 624
26. Hugh Chisholin ed, Encyclopedia Iranica, vol 15, (11th edition) Cambridge university press, 587
27. Oliver Leaman, “Al Iji Adud al Din”in, The Biographical Encyclopaedia of Islamic philosophy, ed. Oliver

Leaman , (Bloomsbury,2015, London) 237

28, H.R.R Roemer , “Timur in [ran”, in The Cambridge History of Iran, Vol 6, The Timurid and Safavid Periods
1996 ( Cambridge university press originally published in 1986) 96.
29 Maria E Subtelny, Cambridge History of Islam,vol 3,191,

30. Ihid.
31. Thid 193
32, Ibid.
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Kamal al Din al Kashifi was a popular
turkish preacher composed about 40 works
such as Rawat al Shubhada, Anwar i
Suhayli and Akhlaq ¢ Muhsini are
notable”. Some other historians were Muin
al Din Natanzi who wrote Muntakhab at
tawarikh e muini. Author of Rawat al safa
Mirkhwand and author of Habib us Sayr
JKhwandamir , and Sayf al Din Ugaili who
composed Atharul Wuzara, some
compilations of officials works such as
Mansha al insha which was complied by
Abd al Wasi Nizami Barzakhi, and Sharaf
Nama by Abd Allah Mawarid and they both
belonged to court of Sultan Husayn®. A
mathematician Abu Ishaq Kubanani
composed important works such as
Manshaat , apart from that he composed
works in arabic and persian both. During the
Timurid era the miniature paintings inspired
by Shahnameh began to popularise in artistic
domain these paintings had Chinese
influence and the literary recension of
shahnameh happened, most important one
was Bayasangori Shahnameh , held in herat
the royal scholars and artists ornated this
with beautiful Nastaliq script and miniature
paintings. The school of Herat in painting
was flourished in this period which later
influenced the Mughal school of
paintings.Some notable painters of timiurid
era were Behzad and Shah Muzaffar.
Conclusion

The intellectual history of the Timurid
Empire demonstrates that military conquest
alone cannot explain the historical
significance of the dynasty. While Timur
established an empire through military
expansion, his successors redirected
imperial patronage towards the cultivation
of scholarship, education, architecture, and
the arts, thereby transforming the Timurid
state into one of the foremost centres of

intellectual and cultural life in the fifteenth-
century Islamic world.

The establishment of madrasas, mosques,
observatories, libraries, and scholarly
institutions under rulers such as Shah
Rukh, Gawhar Shad Begum, Ulugh Beg,
and Sultan Husayn Bayqara created an
environment in which religious
scholarship, historiography, astronomy,
mathematics, literature, and artistic
production flourished simultaneously. The
remarkable achievements of scholars,
scientists, historians, poets, architects, and
artists illustrate that Timurid patronage
extended beyond the preservation of
inherited traditions to the active
encouragement of intellectual innovation
and cultural creativity. Equally significant
was the emergence of Chagatai Turkish as a
prestigious literary language alongside
Persian and Arabic, reflecting the
cosmopolitan character of Timurid
intellectual life.

This study demonstrates that the Timurid
period should be understood not merely as
a transitional phase between the Mongol
and early modern Islamic worlds, but as a
formative epoch that reshaped the
educational, literary, scientific, and artistic
landscape of Central Asia and Iran.
Through their enduring commitment to the
patronage of knowledge, the Timurids
established institutional and cultural
traditions that were subsequently inherited
and further developed by the Safavid and
Mughal empires. The Timurid experience
therefore represents one of the clearest
examples inmedieval Islamic history of the
close relationship between political
authority, institutional patronage, and the
production of knowledge.

34. Ibid194-5
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What India has contributed
reached Baghdad by two different
roads. Part has come directly in
franslation from the Sanskrit, part
has traveled through Eran, having
originally been translated from
Sanskrit(Pali?Prakrit) into Persian,
and future firm Persian into Arabic.
In this way, e.g. the fables of Kalila
and Dimna have been
communicated to the Arab’s and a

bock on medicine, probably on the
famous Caraka. (14)
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involved, for this was not simply the
pet project of the caliph. A huge
amount of money was laid out by a
large number of wealth patrons of
subsidize and pay for this
movement, and translation quickly
become a lucrative business. (12)
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